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Lectures on the Epistle to the
Galatians
By William Kelly

Remarks on Galatians 1:1-5

Now it is plain that the object of
the Epistle to the Galatians was not
so much the assertion of the truth of
justification by faith in contrast with
works of law, as the vindicating it
against the efforts of the enemy to
merge it under ordinances and
human authority-in a word, the
Judaizing efforts of those who
professed the name of the Lord. In
Romans, it is more the bringing out
of positive truth; in Galatians, the
recovery of the truth after it had
been taught and received, the
enemy seeking to swamp it by
bringing in the law as the conjoint
means of justification. The Holy
Ghost sets Himself, by the Apostle
Paul, thoroughly to nullify all this
force of Satan: and this gives a
peculiar tone to the epistle. As usual,
the first few verses bear the stamp
of the whole, and show what the
Holy Ghost was about to bring out in
every part. The bad state into which
the Galatians had fallen was not so
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much arising from ignorance; it was
unfaithfulness; and there is a great
difference.

“Paul an apostle (not of men,
neither by man, but by Jesus Christ,
and God the Father, who raised him
from the dead), and all the brethren
which are with me, unto the
churches of Galatia; Grace be to you,
and peace from God the Father, and
from our Lord Jesus Christ.” Not a
word about their being in Christ or in
God the Father; not a word about
their being saints in Christ Jesus and
faithful brethren. He just simply says
the very least that it is possible to
say about Christians here below. He
speaks of them as the churches of
Galatia; he does not associate them
with any others, but they are put as
naughty by themselves. He simply
says, “All the brethren that are with
me unto the churches of Galatia.”
He does not speak of the saints
generally, but of the brethren With
him, his companions in service,
whom he joins with himself in
writing to the Galatians. He had a
reason for this. “Paul, an apostle
(not of men, neither by man, but by
Jesus Christ, and God the Father,
who raised him from the dead),” .
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He begins controversy at once. The
very first words are a blow at the
root of their Jewish notions. They
found fault with the apostle because
he was not with the Lord Jesus when
He was upon earth. What does Paul
reply He says, | accept that which
you mean as a reproach; | am not an
apostle of men nor by man. He
completely excludes all human
appointment or recognition, in any
way. His apostleship was not of men
as its source, nor by man as a
medium in any way. Nothing could
have been more easy than for God
to have converted the apostle Paul
in Jerusalem: he belonged to it, and
was brought up at the feet of
Gamaliel; it was there that his first
violence against the Christians broke
out. But when God met him, he was
away from Jerusalem, carrying on his
hot persecution of the saints: and
there, outside Damascus, in broad
daylight, the Lord from heaven,
unseen by others, reveals Himself to
the astonished Saul of Tarsus. He
was called not only a saint but an
apostle; “an apostle not of men,
neither by man, but by Jesus Christ,
and God the Father, who raised him
from the dead.” And to make it the
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more striking, when he was
baptized, whom did the Lord choose
to make the instrument of his
baptism? A disciple who is only that
once brought before us, as a godly
old man residing at Damascus. God
took special care to show that the
apostle, called into a signally
important place, the most
momentous place of any man that
ever was called to serve the Lord
Jesus Christ — in the gospel — that
Paul should be called without the
intervention or recognition of man
in any shape or form. His baptism
had nothing to do with his being an
apostle. Every one is baptized as a
Christian, not as an apostle. He
immediately goes into Arabia,
preaches the gospel, and God at
once owns him as His minister in the
gospel, without any human
interference. Such s true
principle of ministry.

The Galatians were probably
troubled and perplexed that there
should be Paul, an apostle entirely
apart from the other twelve. Why
did they not all cast lots about Paul,
if he was to be one of the apostles in
the highest sense? This is what he is
meeting here. He connects his
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apostleship not only with God and
our Lord as its source, but also as
the medium — “by Jesus Christ, and
by God the Father who raised him
from the dead.” So that there is
another blow at the secessionists.
They had been drawing a contrast
between Paul and the other twelve
apostles, to the disadvantage of
Paul. But the apostle shows that if
there was any difference between
himself and them, it was that he was
an apostle by Him who raised Christ
from the dead. The others were only
called when our Lord was here upon
earth, taking His place as a man here
below. Paul was called by Jesus
Christ risen from the dead. There
was greater power, greater glory,
greater distinction in the case of
Paul’s calling to be an apostle, than
in that of any of the others.

We have not elders formally,
because we have not apostles. It is
plain that in this we do not differ
from any section of the Christian
church; because | am not aware that
any have apostles. So that the true
difference between those who meet
round the name of the Lord Jesus
Christ and others is, that we do not
pretend to have what we have not
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got, whereas they do who pretend
to appoint. You cannot have
appointed elders without apostles;
but you may have certain persons
that have got the qualifications of
elders, and such ought to be owned,;
but to imitate the appointment of an
elder, now that apostles no longer
exist, is sinful. This may suffice for
the subject of ministry.

Remarks on Galatians 1:6-24

“I marvel that ye are so soon
removed from him that called you
into the grace of Christ, unto
another gospel.” “So soon
removed,” seems to me to be a
somewhat stronger expression than
what the Spirit of God makes use of.

What were they removing to
now? A different gospel, which is not
another. In our English version, it is a
sort of paradox — “another gospel,
which is not another.” But in the
language which the Holy Ghost
wrote in, there was sufficient
copiousness to admit of another
shade of language. “l marvel that ye
are so soon removed from him that
called you into the grace of Christ
into a different gospel, which is not
another.” So that if the grace of
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Christ was the spring and power of
their calling, the gospel was the
means of it. “There be some that
trouble you and would pervert the
gospel of Christ: but though we or
an angel from heaven preach any
other gospel unto you than that
which | have preached unto you, let
him be accursed.” The foundation is
gone if anything is brought in to
justify a man, except Christ, who
ought to be dearer to me than any
other thing — dearer even than
these means. To care for Christ is the
very best evidence of a saved soul.
“If he preach any other gospel unto
you than that ye have received, let
him be accursed. Yea, if we, or an
angel from heaven preach any other
gospel unto you than that which we
have preached unto you, let him be
accursed.” It is not only what |
preached, but what you received. It
is not only that there should be no
mixture with what he preached, but
no addition to what they had
received.

“For do | now persuade men or
God?” That is, was he wishing to
gain them over, or God? “Or do |
seek to please men? for if | yet
please men, | should. not be the
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servant of Christ.” It was in that very
way that Christ had called him to be
a servant. “I certify you, brethren,
that the gospel which was preached
of me is not after man. For | neither
received it of man, neither was |
taught it but by the revelation of
Jesus Christ.” For if we have the
Father revealing the Son to Peter,
Paul goes yet beyond, the Word says
that God revealed His Son in him.
Paul was led of the Holy Ghost into a
gradually increasing knowledge of
the grand and most glorious truth of
the oneness of the believer with
Christ. Christ in heaven and the
saints on earth make one body. That
is what Paul learned at his
conversion.

“Neither went | up to Jerusalem
to them which were apostles before
me; but | went into Arabia, and
returned again into Damascus. Then
after three years | went up to
Jerusalem to see Peter, and abode
with him fifteen days.” He mentions
the number of days for the purpose
of showing that it was not a course
of instruction that he had been
receiving. “Now the things which |
write unto you, behold, before God |
lie not. Afterward, | came into the
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regions of Syria and Cilicia, and was
unknown by face unto the churches
of Judea which were in Christ; but
they had heard only that he which
persecuted us in times past now
preacheth the faith which once he
destroyed. And they glorified God in
me.” He mentions these facts for the
purpose of evincing how little time
he had spent in Jerusalem; yea, that
he was unknown to the churches of
Judea generally. But these churches,
instead of blaming God, which was

what  the Galatian conduct
amounted to — instead of finding
fault with his testimony, had
glorified God in Paul. The early

churches of Judea that the Galatians
were looking so wistfully at, were
glorifying God in him; while they
themselves were quarreling with the
richest mercy God had been showing
them. He had preached to them the
gospel more fully than the other
apostles had presented it, and yet
they were already slipping from it by
seeking to bring in the law.

Remarks on Galatians 2

The apostle refers to his going
up to Jerusalem. When he says
(chap. 1:18), “After three years |
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went up to Jerusalem,” it refers, |
suppose, to his conversion as a
starting point; and the “fourteen
years after,” in this chapter, date
from the same period. The
important thing for the Spirit of God
was, to cut off all pretense for
connecting Paul’s mission or ministry
with Jerusalem. The principle of
apostolic succession is thus cut off
by implication. The years which
elapsed before these visits, and yet
more their character when he did
visit Jerusalem, absolutely excludes
all idea of derivation. “Then fourteen
years after, | went up again to
Jerusalem with Barnabas, and took
Titus with me. And | went up by
revelation.” This last circumstance is
not mentioned in the Acts. It is the
same occasion which is referred to
there (Acts 15), though in a different
manner. In Acts we are told, “certain
men, which came down from Judea,
taught the brethren and said, Except
ye be circumcised after the manner
of Moses, ye cannot be saved.
When, therefore, Paul and Barnabas
had no small dissension and
disputation  with  them, they
determined that Paul and Barnabas,
and certain other of them, should go
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up to Jerusalem unto the apostles
and elders about this question.” But
when they arrived at Jerusalem, they
found there the same party. “There
rose up certain of the sect of the
Pharisees which believed, saying,
that it was needful to circumcise
them, and to command them to
keep the law of Moses,” clearly
showing that it was within the
bosom of the Church. And then we
have the conference of the apostles
and elders in presence of the whole
Church about this matter. In Gal. ii.
the Holy Ghost brings out the fact,
not distinctly mentioned in the
Acts — that on this occasion Paul
took with him Titus, and went up by
revelation: he had positive
communication from God about it.
In Acts, we have the Christian
motives that were brought to act
upon him by others; but in Galatians
he lets us know something deeper
stil — that he went up by
revelation, besides his taking Titus.
Whatever may have been the case
with the others, this was also a fact
of immense importance, because
Titus was in no way a Jew. He was
not even like Timothy, whose
mother was a Jewess. Titus was a
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Greek. Timothy was something
between the two; and therefore
there seems to have been wisdom
and grace in the apostle’s very
different line with regard to
Timothy. He certainly stopped the
mouths of those who might have
raised questions about that young
disciple founded on the law, though
| do not say that strictly speaking he
would have come under it. “I went
up by revelation, and communicated
unto them that gospel which |
preach among the Gentiles, but
privately to them which are of
reputation, lest by any means |
should run, or had run, in vain.” And
then he merely drops by the way, in
one of his pregnant parentheses,
“But neither Titus who was with me,
being a Greek, was compelled to be
circumcised.”

Let us pay attention to the
manner in which the Holy Ghost
refers to Paul’s communicating his
gospel to those in Jerusalem; for this
was a death-blow to the insinuation
that Paul had received it after an
irregular fashion. He adds also, “lest
by any means he ran, or had run, in
vain.” There was sufficient advance
in truth in what the apostle taught,
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but he would not run the risk of
making a split among the saints in
Jerusalem. Had he been indifferent
to the state of the saints, he would
have brought out all the heavenly
truth in which he was so far beyond
the others. But there are two things
that have to be taken account of in
communicating truth. Not merely
should there be certainty that it is
truth from God, but it must also be
suited truth to those whom vyou
address.

The apostle, then, having
referred to these facts, to his having
communicated his gospel to them,
privately to those of reputation; and,
withal, to his taking Titus with him,
who was known to be a Greek, and
yvet not compelled to Dbe
circumcised — leaves all this to have
its weight upon the minds of the
Galatians, giving also the reason,
“And that, because of false brethren,
unawares brought in.” If you read
the third verse parenthetically, it
adds to the clearness of the passage.
He had gone up to Jerusalem, and
communicated his gospel in this
manner to the apostles, because of
these false brethren unawares
brought in. He did not wish to go
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into controversy about truth which
they were not able to hear, and yet
he wished not to keep it back from
those who could appreciate it. But
he hints plainly what these false
brethren aimed at, “Who came in
privily to spy out our liberty which
we have in Christ Jesus, that they
might bring us into bondage.” This
clearly shows the connection
between legalism and the
untruthfulness of such as come in
privily to spy out the liberty they do
not understand. “To whom we gave
place by subjection, no, not for an
hour, that the truth, of the gospel
might continue with you.”

But now he goes farther, and
refers, not to false brethren that
were at work undermining the
gospel by the law, but to those who
took the most prominent place at
Jerusalem. “But of those who
seemed to be somewhat,
whatsoever they were, it maketh no
matter to me: God accepteth no
man’s person; for they who seemed
to be somewhat, in conference
added nothing to me; but
contrariwise when they saw that the
Gospel of the uncircumcision was
committed unto me, as the gospel of
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the circumcision was unto Peter (for
he that wrought effectually in Peter
to the apostleship of the
circumcision, the same was mighty
in me toward the Gentiles); and
when James, Cephas, and John, who
seemed to be pillars, perceived the
grace that was given unto me, they
gave to me and Barnabas the right
hand of fellowship that we should go
unto the heathen, and they unto the
circumcision.” All the insinuations of
these Jewish teachers, that there
was not a substantial agreement
between Paul and the other
apostles, were thus disappointed. It
turned out that Paul was the
communicator, not Peter; and that
the three chiefs there had given the
right hand of fellowship to Paul.
They in no way controlled his
ministry, but perceived the grace
that was given to him. They felt, in
fact, both as regards God and His
power that wrought in Paul, that he
and Barnabas were the most fitting
persons to deal with the
uncircumcision. The vast sphere of
the heathen world was evidently for
Paul and those with him, while they
remained confined to their narrow
circle. Paul is here destroying the
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effort of the enemy to put the
Gentile believer under the law.

“But when Peter was come to
Antioch, | withstood him to the face,
because he was to be blamed.” So
far was Paul from being withstood
by Peter at Jerusalem, that Peter
gave him the right hand of
fellowship. But when Peter was
come to Antioch, Paul withstood him
to the face. And this clearly was a
thing well-known. “For before that
certain came from James, he did eat
with the Gentiles,” which was a
mark of communion with them even
now and everywhere the
well-known sign  of what s
equivalent. Peter had been in the
habit of eating with the Gentiles,
which no man, acting on Jewish
principles, could have entertained.
But when certain persons came from
James, “he withdrew and separated
himself, fearing them which were of
the circumcision.” How marvelous is
the influence of prejudices, of legal
prejudices especially! Swayed
thereby, Peter gives up his liberty,
and no longer eats with the Gentiles:
and this was the very chief of the
apostles! Trifling as the act might
seem, it was a weighty one in the
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eyes of God and of His servant. Paul
was given to see that in this
seemingly little thing the truth of the
gospel was abandoned.

So fatal a point was this, if
allowed, that Paul says to Peter
before them all, “If thou, being a
Jew, livest after the manner of
Gentiles, and not as do the Jews,
how compellest thou the Gentiles to
live as do the Jews?” What had Peter
been about? He had not, in any
wise, maintained the law as a rule
for the Jewish believers. Why, then,
did he yield to an act which implied
it among the Gentiles? If not even in
Jerusalem, where God among of old
bound it upon their conscience,
what a turning away from the truth,
that one who knew his deliverance
should practically insist upon it at
Antioch! This was the serious matter
for which Paul rebuked Peter. And
now he reasons upon it: “We who
are Jews by nature and not sinners
of the Gentiles” (the force of “we,”
as compared with “you,” s
necessary to be remarked in this
epistle and elsewhere), “knowing
that a man is not justified by the
works of the law, but by the faith of
Jesus Christ, even we have believed
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in Jesus Christ, that we might be
justified by the faith of Christ, and
not by the works of the law; for by
the works of the law shall no flesh
be justified.” Bear in mind, also, that
when the apostle Paul dwells upon
law, he does not confine his remarks
to the Jewish law, but reasons
abstractedly. He says and means not
merely that you cannot be justified
by the works of the law, but by no
law at all. If there was a law that
could justify, it must be the law of
God divulged by Moses. But Paul
goes farther, and insists that “by
works of law” vyou cannot be
justified. The law-principle s
opposed to justification instead of
being the means of it. He takes up
the fact, that by these works of law,
no flesh can be justified.

But he proceeds to argue the
point, and asks, “If while we seek to
be justified by Christ, we ourselves
also are found sinner s, is therefore
Christ the minister of sin? God
forbid.” That is, if professing faith in
the Lord Jesus, you go back to the
law, the effect is necessarily to bring
you in a sinner. You have had the sin
in your nature, and the consequence
is, that if you have to do with the
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law at all, this is the very condition in
which you are left as a sinner after
all. The law never gives deliverance
from sin: as the apostle says
elsewhere, “The strength of sin is
the law.” So that, if while you seek
to be justified by Christ, you are
found a sinner, is therefore Christ
the minister of sin? This is the issue
to which the law necessarily leads. It
lays hold of sin. And therefore if
after you have got Christ, you are
only found after all through the law
to be a sinner, you, in effect, make
Christ the minister of sin, Such is the
necessary consequence of bringing
in the law after Christ. The soul that
has to do with the law never realizes
its deliverance from sin; on the
contrary, the law, merely detecting
the evil, and not raising the soul
above it, leaves the man powerless
and miserable.

“For if | build again the things
which | destroyed, | make myself a
transgressor.” That is, in going to
Christ, | give up the law virtually; and
if after all that, | go back to the law,
then | make myself a transgressor. It
is plain that if | am right now, | was
entirely wrong before. Who was it
made me give up the law? It was
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Christ. So that if | go back to the law,
the gospel of Christ is the means of
making people transgressors, and
not of justifying them. The Galatians
did not think so. But the Holy Ghost
brings the light of His own truth to
bear upon them, and shows what
they were doing involved. The effect
of enforcing the law was to make
Christ the minister of sin, instead of
the deliverer from it.

“For | through the law am dead
to the law, that | might live unto
God.” There he shows how it is that
he was dead to the law. It was
through the law. It was not merely a
thing done outside his own soul. He
had gone through the question
within most thoroughly. He had
been under the law: and when God
had quickened him, and conscience
awoke under divine light, he realized
what he had never dreamed
before — his  own utter
powerlessness. “l through the law
am dead to the law.” He had felt
truly his position as a sinner, and
owns the Kkilling, not quickening,
power of the law. But then, this was
of grace now, not judgment by and
by. Hence, says the apostle, if | am
dead by law, | am dead to law, and
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completely outside its reach. | am
dead, and need die by it no more; |
am dead to it that | might live unto
God. | am crucified with Christ;
nevertheless, | live, “yet not |, but
Christ liveth in me.” Thus, in the soul
of the apostle, we have law upheld
in its utmost strength, and vyet
himself set free in Christ, and
outside it in grace. So in Christ we
have the same thing, at the end of
Rom. 3 “Do we, then, make void the
law through faith? God forbid. Yeas,
we establish the law.” How is it
maintained? Christ’s death was the
strongest and most divine sanction
the law ever had. It was the law
laying hold of the Surety, and carried
out to the full, in the person of
Christ; so that its authority, as faith
knows, has been perfectly made
good in Him. It is fully carried out,
and far, far more, too, in the death
of Christ. But if you apply that
Scripture to prove that the law is to
be established over Christians as
their rule of life, it is as ignorant as it
is false. The law is the rule of death,
not of life: and that is what Paul’s
experience proves. “lI through the
law am dead to the law, that | might
live unto God.”“The life which | now
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live in the flesh, | live by the faith of
the Son of God who loved me, and
gave himself for me.” | have, of
course, my natural life here below,
but that wherein | now live in the
flesh, I live by the faith of the Son of
God. The believer does live by
looking, not at the law, but at Christ.
Thus, there cannot be a more
definitive setting aside of the law in
every shape and form. The believer
is ushered into a new state of being
altogether — a life nourished by the
Son of God, who loved me, and gave
Himself for me. It is Christ, not only
characterizing the new creature, but
as a living person before the soul.
Therefore he can say, “I do not
frustrate the grace of God.” But
those did who maintained the law
for righteousness in any shape. “If
righteousness come by the law, then
Christ is dead in vain.” The effect of
the law, even upon the believer, is,
that he never rises by his own
confession above the feelings and
experiences of a sinner. He is always
in that condition — always saying,
“O wretched man that | am! Who
shall deliver me from the body of
this death?” Whereas, when he
enters into the glorious place that he
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has in Christ, he is able to say, “The
law of the spirit of life in Christ Jesus
hath made me free from the law of
sin and death.”

Remarks on Galatians 3:1-14

“0, foolish Galatians, who hath
bewitched you [that ye should not
obey the truth]?” The expression,
“that ye should not obey the truth,”
is one brought in from chapter v. 7.
“Ye did run well; who did hinder you
that ye should not obey the truth?”
There it is most undeniably and
properly inserted, but here it is left
out in the best copies of the word of
God. | am not founding anything
upon it, but merely state the fact by
the way, because it is right to do so
on fitting occasions. One main
source of this meddling with
Scripture consisted in transplanting
a text, or phrase, that is perfectly
true in its right place, from some
other part of Scripture. “O foolish
Galatians, who hath bewitched you,
before whose eyes Jesus Christ hath
been evidently set forth, crucified
among you?” It is plain that he
draws particular attention to the
cross of Christ — not merely to His
blood, or His death, but to His cross.
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“This only would | learn of you,
Received ye the Spirit by the works
of the law or by the hearing of
faith?” It is an important advance
upon the chapter before, which only
speaks of life; but chapter iii.
introduces the Holy Ghost. Down to
the end of verse 15, you will find
that, as he begins with the Spirit as
the proof of God’s blessing men, so
he ends with the Spirit. The
argument is to prove that the
connection of the Holy Ghost is with
faith and not with law, which has
only a curse for guilty man. Christ is
our life, and He gives the Spirit.

It is important to distinguish life
and the Spirit, because, when a soul
receives the Gospel, though there be
ordinarily the reception of life and of
the Holy Ghost at the same moment,
yet we must bear in mind that the
two things are quite distinct. The
new life that the Christian receives
in Christ is not God, though of God;
but the Holy Ghost is very God. The
believer’s life is a new creature or
creation, while the Holy Ghost is the
Creator. It is not because we have a
new life that our bodies are made
the temple of God, but because the
Holy Ghost dwells therein. Hence,
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when Christians do not properly
distinguish this, it is very possible to
use that life as a thing to comfort
oneself with and set us at ease,
leading us to say, | know that | shall
be saved; and all spiritual exercises
closing there.

In chapter 2, as we have
remarked, life is in question; but
now, in the beginning of chapter 3,
he speaks about the reception of the
Spirit. This was not merely a matter
of enjoyment, but also accompanied
by miraculous power. When at that
time the Holy Ghost was given, there
were outward external ways in
which He showed Himself, which
were not continued in the Church.
He puts the two together here.
“Received ye the Spirit by the works
of the law or by the hearing of faith?
Are ye so foolish? having begun in
the Spirit, are ye now made perfect
by the flesh?” or, “are ye being
made perfect by the flesh?” “Have
ye suffered so many things in vain? if
it be yet in vain.” He will not give
them up; he will not suppose that
the enemy is gaining such a victory
over them but that they may be
recovered from this state. “He
therefore that ministereth to you
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the Spirit, and worketh miracles
among you, doeth he it by the works
of the law, or by the hearing of
faith?”

There is such a scanty measure
of truth preached even among real
Christians in the present day, that
souls have not the consciousness of
their relationship nor of the
completeness of redemption. Hence
it is that they may be kept from their
proper comfort and enjoyment for
many a day. It was not so with these
Galatians, and the apostle refers to
their full blessing. At once they were
brought into the possession of the
Holy Ghost. They had received Him
by the hearing of faith: and | take it,
that this means His reception in
every way, not only with a view to
miracles and powers, but the Holy
Ghost yet more as One dwelling
within them. Where souls were not
born of God, but had merely
outwardly professed Christ, they
might receive the Spirit for gifts of
power, but not in the way of
communion. Thus in Heb. 6, you
have persons who were once
enlightened, and had tasted of the
heavenly gift, and been made
partakers of the Holy Ghost, and had
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tasted the good word of God, and
the powers of the world to come,
and who yet had fallen away. It is
nowhere said that they were
quickened, or that they had life; but
they were enlightened and had
tasted of the heavenly gift; they had
been baptized and had the powers
of the world to come; all these
things were true of them, yet they
fell away — they deserted Christ;
they went back from Him to Judaism
in order to make their conscience
good with God. Where this was the
case, the apostle says, “it s
impossible to renew them again
unto repentance.” They are
apostates, and that is the point of
the question. These Galatians were
convicted by this very thing. They
knew that they had not heard about
the law, and yet they had received
the Spirit personally. Let them think
what the reception of the Holy
Ghost involves — that it is not only
the manifestation of power, but the
deeper blessing that abides now.
These Galatians were getting
under the law, and the apostle
brings the folly of it all before them.
They were seeking to be made
perfect by the flesh. This is mere
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nature, working upon what has to do
with self, and not with the unfolding
of Christ. There were certain things
they thought which were quite
necessary for them to do. Well, he
argues, that is the flesh. “Have ye
suffered so many things in vain?”
Then he shows that it had all been
by the hearing of faith, and he goes
up to Abraham himself. “Even as
Abraham believed God, and it was
accounted to him for
righteousness.” There is a great
force in his reference to Abraham;
for every Jew would appeal to him
as the root of circumcision; and the
mode in which the law was brought
in among the Galatians was by
attaching great importance to the
right of circumcision. No doubt the
argument of these Judaizing men
was, You cannot have the inner
blessing of circumcision without
going through the outward form of
it. The apostle summons Abraham to
prove the contrary. In his case, it
was a question of faith, and not of
law, or of circumcision. When was it
that Abraham believed God, and it
was accounted to him for
righteousness? Before circumcision
came in; for the rite, as was evident
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from the history, came in, we are
particularly informed, after Abraham
had believed God, and God had
accounted it to him for
righteousness. “Know ye, therefore,”
he continues, “that they which are
of faith, the same are the children of
Abraham.” This is the deduction he
draws from it. If Abraham was
brought into his place of blessing by
faith, all his seed are blessed
similarly. He begins with the natural
seed, the Jew; but brings in the
Gentiles also. “And the scripture,
foreseeing that God would justify
the heathen through faith, preached
before the Gospel unto Abraham,
saying, In thee shall all nations be
blessed. So then they which be of
faith are blessed with faithful
Abraham.” We shall find afterward
that he does not refer to the
promise to Abraham himself only,
but to his seed; but he purposely
leaves out the seed here. He refers
to the first promise to Abraham,
because, when that was made, there
was no thought of circumcision. He
says, “The scripture, foreseeing that
God would justify the heathen
through faith, preached before the
gospel unto Abraham, saying, In
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thee shall all nations be blessed.” It
showed that they would be blessed
as Gentiles — not by becoming Jews
virtually; for the blessing would flow
out to them as Gentiles. “So then
they which be of faith are blessed
with faithful Abraham.” There he
closes that part of the subject,
proving that the blessing depends
upon faith, and not upon the works
of the law or circumcision. Abraham
was blessed by faith, and God had
promised him, “In thee shall all the
families of the earth be blessed” —
not in circumcision, but in Abraham:
so that we find in Abraham’s case
the principle of a promise comes in.
“For as many as are of the works of
the law are under the curse: for it is
written, Cursed is every one that
continueth not in all things which
are written in the book of the law to
do them.” So that, if | stand upon
that ground, there is not the
slightest provision made for failure,
unless | also plead sacrifices and
offerings for sin. If | do not continue
in all things as they are written in
the book of the law — if | do not
succeed in observing it all faultlessly,
| am accursed. Could such a standing
ever do for a Christian? Impossible;
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and therefore all is inconsistent with
those who so speak; for they do
really rest after all on Christ. “That
no man is justified by the law in the
sight of God is evident;” because, as
another Scripture announces, “The
just shall live by faith.” It is a total
mistake to suppose that it is by law,
as its source, its power, or its
measure. “And the law is not of
faith: but the man that doeth them
shall live in them.”

In verse 13 he closes this part of
the subject, and shows that our
position as Christians is entirely
different. He begins with the Jew.
“Christ has redeemed us from the
curse of the law, being made a curse
for us: for it is written, Cursed is
every one that hangeth on a tree.” It
is exceedingly blessed to find that, as
in 2 Cor. 5, it is said that Christ was
made sin, so here it is said, that “He
is made a curse for wus.” In
Corinthians he is merely putting
himself with the believers — he is
not drawing a contrast between us
and the Jew; consequently the “we”
in Corinthians includes all. But here
the “us” means the Jewish part of
the believers; for he refers
particularly and distinctly to the
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Gentiles afterward — “That the
blessing of Abraham might come on
the Gentiles through Jesus Christ.”
And then he puts them all
together — “that we might receive
the promise of the Spirit through
faith.” “Christ hath redeemed us
from the curse of the law, being
made a curse for us.” The “us” there
is emphatic; whereas in verse 14 the
word “we” is not so at all, but is
used in a general way of all
believers, whether Jews or Gentiles.
So that the point is very plain. First,
if Jews were concerned, he would
say, We equally needed Christ;
because we had not continued in all
the things that are written in the
book of the law to do them; and
Christ came and redeemed us from
the curse of the law, being made a
curse for us. The apostle quotes
from Deut. 27, where we have a very
striking disclosure. Half of the tribes
were to stand upon one mountain to

bless, and the other half upon
another mountain to curse. But
when, immediately after, the

provision comes out, only the curses
are mentioned, and there is no
blessing at alll Why? “As many as
are of the works of the law are under
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the curse.” God had spoken of the
tribes being divided for blessing and
cursing; but when you come to the
fact, only the curses follow, and not
the blessings.

The apostle therefore
triumphantly closes this part of the
subject. After coming to the full
acknowledgment of the law’s curse
because of sin, then through the
grace of God can the believer say,
“Christ hath redeemed us from the
curse of the law, being made a curse
for us.” It is not merely that He has
been made accursed for us, but “a
curse.” “As it is written, Cursed is
every one that hangeth on a tree:
that the blessing of Abraham might
come on the Gentiles through Jesus
Christ.” The blessing of Abraham
comes on the Gentiles through Jesus
Christ — “that we might receive the
promise of the Spirit through faith.”

Remarks on Galatians 3:15-29

Now we have to consider God
promising, as well as law given.
“Brethren, | speak after the manner
of men; though it be but a man’s
covenant, yet, if it be confirmed, no
man disannulleth or addeth thereto.
Now to Abraham and his seed were
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the promises made”-not the law
given. Abraham knew nothing about
the law, neither did his seed or son:
vet they could not deny that
Abraham got the blessing. So that
here he stands on a new ground. It is
not only that souls which have faith
will get the blessing, but why not
have faith in the law too? The latter
part of the chapter takes up this
qguestion, and shows that God has
given promises; and the question is,
how to reconcile God’s law with His
promises. What did He give these
two things for? Were they meant to
produce the same end? Were they
on the same principle The Holy
Ghost settles these questions. “Now
to Abraham and his seed were the
promises made. He saith not, and to
seeds, as of many; but as of one, and
to thy seed, which is Christ.”

Now it is plain, that the allusion
is to two distinct and signal
occasions in Abraham’s history.
These two occasions were, first, to
Abraham alone (Gen. 12); and
secondly, to Isaac, or rather in Isaac
alone. (Gen. 22). In the last chapter,
both the numerous seed and the
single seed are referred to. With the
numerous seed he connects the

34

ZEEF (1 703:15-16 ) -
m3EE% - fEfuZE -
MRS FERE
B — AT ED - SA T At 4P
AEERRBNERS
B - R AR
%  AEEBEL 5
BHREEENA - HE
BZEHABMAALD[E
57?7, 508 - MEETR
WG NERF - BB E
8 Y0 o] 58 A0 RO A A
FE=T ? 8 NEmiEAA
A?MlEEHEENG
B ?EEREREERE
FrRARBIE&MEE ?
" FRFERTHYR 20 52 18
N ZEMMF AR - 18
WAZBSRR A - 185
T2 AN JIERR IR —
E+% fEEa— @A -

s ° 4 (/03:16)
MSHBERARENE

AN ENREE SRR
289 2 W & & 24 A 8] A
BAENEL  — Bk
o ATUZE( Bl12E )
-~ #mDE - sEEsa
P ( BU22E ) - 7£003
SmiFZFHANAE
—HF#% - BFRFZ
F##EF - MEREIESEMN



possessing the gate of their
enemies — that is, Jewish
supremacy. But this is not what one
acquires as a Christian. | do not want
my enemies to be overthrown, but
rather to be brought to Christ. But
the Jews, as such, will have not only
blessing through Christ by-and-by,
but their enemies put down. Israel
will be exalted in the earth, which
God never promised to the Gentiles.
In Gen. 22 the two things are quite
distinct. Where the seed is spoken of
without allusion to number, the
blessing of the Gentiles comes in;
but where they are said to be
multiplied as the stars and the sand,
then the character is unequivocally
Jewish blessing. Such is, | believe,
the argument of the apostle. Where
Christ, typified by Isaac, is meant, it
is “thy seed” simply, without a word
of seed innumerable as the stars or
the sand. “Now to Abraham and his
seed were the promise made;”
namely, of the blessing of the
Gentiles, and not merely of the
putting down of the Gentiles. The
promises were made first to
Abraham, and then were confirmed
in his seed. “He saith not, and to
seeds, as of many; but as of one, and
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of thy seed, which is Christ,” He
takes Christ as the one intended by
Isaac.

The apostle draws attention to
the fact, that this early oracle does
not connect the numerous seed
when God spoke of blessing the
Gentiles, but the one seed, Isaac, as
the type of Christ, and of Christ after
He had been under death and had
passed into resurrection. The
importance of this is immense;
because, while Christ was upon the
earth, He was under law Himself.
Risen from the dead what had He to
do with law? The law does not touch
a man when he is dead. The apostle
argues that the Christian belongs to
Christ in resurrection. When one is
baptized into Christ, this is what He
confesses: | belong to Christ dead
and risen, taken out of my old place
of Jew or Gentile. The Jews had to
do with a Messiah who was to reign
over them on the earth: but we,
Christians, begin with Christ’s death
and resurrection. All our blessing is
in Christ raised from the dead.

“And this | say, that the
covenant that was confirmed before
of God in Christ” (or, as it should be
rendered, “to Christ”), “the law,
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which was four hundred and thirty
years after, cannot disannul, that it
should make the promise of none
effect.” God took care that, between
the promise given to Abraham and
Isaac and the law, there should
elapse a period of more than four
centuries. The covenant of the law,
that came in four hundred and thirty
years after giving of the promise to
Abraham, cannot disannul what God
had said before. There was God’s
absolute promise to Abraham, this
must ever remain untouched. But
four hundred and thirty years after
conditions come in. “If ye will obey
my voice indeed, then ye shall be,” .
Then it was God made the blessing
to depend upon obedience. Is it,
then, that God sets one principle
against another In no wise. He
permitted the lapse of time, among
other things, to show that the two
things are perfectly distinct, as their
object also. Therefore, as the apostle
reasons here, the principle of
condition that came in with the law
cannot disannul that of grace, which
came in with the promise. When
God said to Abraham, “l will give
unto thee, and to thy seed after
thee, all the land of Canaan for an
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everlasting possession,” He did not
add, If you will do so and so. The
Lord was to give him certain
blessings there, which depended
entirely upon the goodness and
undeserved favor of God. This was
the way of God in the promises.

The apostle next proves that, if
the inheritance “be of the law, it is
no more of promise.” If a man
possesses a thing through something
he has given or done for it, it is no
more of promise, but what he
deserves. The law is the principle of
what is due, if there could be such a
thing found among men; but all that
was deserved was a curse, because
man was a sinner. “But God gave it
to Abraham by promise,” not by the
law. Then comes the question, What
is the good of the law. If God meant
to give the inheritance by promise,
why bring in the law? As this is a
most important question, | will call
attention particularly to it. If you
examine the dealings of God with
His people in early days, God
promises them a blessing, and they
take it from God without looking at
themselves to see whether they
deserve it or not. This unquestioning
confidence is all very blessed; but it
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is not for a man’s good not to know
what he is. It is of great moment
that | should learn what my state
really is. Now the object of the law
was to bring out the sinner’s true
condition of soul; not at all to bring
him into blessing, but to bring out
the fearful ruin into which man had
got by sin. The law was not meant to
be the rule of life; indeed, it is rather
the rule of death. If a man had no
such thing as sin, it might be the rule
of life; but he being a sinner, it is an
absurd misnomer to call it the rule
of life.

“Wherefore then serveth the
law? It was added because of
transgressions.” It is not said,
Because of sins. God never would do
anything to make a man a sinner —
but “it is added because of
transgressions.” What is the
difference? Sin is in every child of
Adam; sin was in man before the
law, as much as after. When the
whole world was corrupt — when all
flesh became so violent that God
was obliged to judge it by the flood,
it is too clear that they were all
sinners. After God gave the law to
Israel, they were no longer merely
sinners, but became transgressors.
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Rebels against God’s authority, they
became the actual violators of His
law. The law is not made for a
righteous man, but for the lawless
and disobedient.

Here, then, we have the law’s
object: it is to prove that men were
sinners by bringing out the fact that
those under the law broke it and
earned its curse, “The law entered
that the offense might abound,” “it
is not made for a righteous man.”
The law “was added because of
transgressions, till the seed (i.e
Christ) should come to whom the
promise was made.” God was
pleased to use this platform
negatively at any rate for a time; but
now the seed is come, and the
platform is gone for the Christian. It
is all-important for convicting the
sinner, the standard of what a sinful
man ought to do for God. But it is
neither the reflection of God nor the
pattern for the saints: Christ is both,
and Christ only.

Besides, “it was ordained by
angels in the hand of a mediator.”
This is to show the contrast with the
promise, which was direct and
immediate between God and man,
without the intervention of angels or
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any mere human daysman. In the
case of the law, creature mediation
is prominent. Hence the immense
superiority of the promises as
compared with the law.

“Now,” he adds, “a mediator is
not a mediator of one; but God is
one.” Under the law you have God
and man as the two contracting
parties, and you have also a
mediator between the two. Moses
stood thus between God and men,
and what is the result? God’s part
was safe and sound, but man broke
down.

“Is the law, then, against the
promises of God! God forbid: for if
there had been a law given which
could have given life, verily
righteousness should have been by
the law. But the Scripture hath
concluded all under sin.” There the
children of Israel were, and the law
locked them all up together under
sin. And this, “that the promise by
faith of Jesus Christ might be given
to them that believe.” Not to the
Jews, as such, but “to them that
believe.” “But before faith came we
were kept under the law, shut up
unto the faith which should
afterward be revealed. Wherefore
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the law was our schoolmaster unto
Christ.” “To bring us” has no
business here. The meaning is that
the law was a schoolmaster dealing
with these Jews, until Christ came;
as it is said before, “It was added
because of transgressions till the
seed should come to whom the
promise was made.” It is not a
qguestion of bringing people now to
Christ: the effect of the law is rather
to minister death and
condemnation, as we are so clearly
told elsewhere. God may let people
thus come under sentence of death,
and afterward by Christ bring them
out of it; but no man can say that a
killing power is in itself the means of
bringing people to Christ. “The law
was our schoolmaster.” It did the
office of the slave who had the
charge of children under age. It dealt
severely with those under it till
Christ came. The Galatians were
Gentiles who had never been under
the law, but he is describing to them
the manner of God’s dealings with
the Jews that were. Speaking of such
he says, “The Ilaw was our
schoolmaster unto Christ.” When
Christ came there was a new object
manifested, and the negative
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process of legal discipline closed,
“that we might be justified by faith.”
The law made souls feel their state;
but God opened their eyes when in
that state to see that the only hope
of righteousness was in Christ. “But
after that faith is come, we are no
longer under a schoolmaster.” Not
even Jews who believed were any
longer under the law! The moment
they had Christ revealed, they
passed from the dominion of the law
and owed their new subjection to
Christ. Christ is the Master and Lord
of the Christian. The Jew had had
the law for his tutor. When he
received Christ, the Ilaw’s office
terminated, and he entered a new
domain altogether.

Observe the remarkable change
from ver. 26. It is no longer “we,”
but “ye.” “For ye are all the children
of God, by faith in Christ Jesus.” Now
he is addressing the Galatians, who
had of course been sinners of the
Gentiles, and yet they enjoyed the
nearness of sons of God. You, he
implies, are brought into this high
relationship by faith in Christ Jesus,
without the intervention of the law,
which, after all, deals with bondmen,
or at least treats its subjects as if
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they were slaves. Paul did not
preach the law first and Christ
afterward, but rather “Jesus and the
resurrection.” This was the sum and
substance of his preaching, and
these Galatians had at first received
it accordingly. They were all sons of
God by faith in Christ Jesus —
Gentiles as well as Jews.

“For as many of you as have
been baptized into Christ have put
on Christ.” The great point of the
whole argument was, that the seed
was risen, the seed, Isaac, after he
had been appointed to die, and
actually under the knife, but now
risen from the dead in figure, to
show that this is the condition into
which we Gentiles are admitted as
having to do with Christ. Was Christ
under the law when He rose from
the dead? Nothing of the kind. So,
says the apostle, it is with wus
Christians now. You have nothing to
do with the Jewish schoolmaster.
Faith has come in alike for us and for
you Gentiles; you have become sons
of God without passing under the
law at all.

“As many of you as have been
baptized into Christ have put on
Christ” — not the law, but Christ.
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“For ye are all one in Christ
Jesus. And if ye be Christ’s, then are
ye Abraham’s seed, and heirs
according to the promise.” That is to
say, they had not to pass under
circumcision, or any other rite of the
law, in order to get the promises.
The Holy Ghost brings into these
promises by having Christ. If you are
striving to gain them by the law, you
lose them,; if you receive Christ, they
are assuredly yours. He is the true
seed of Abraham, and, having Christ,
| have all the promises of God. “For
all the promises of God in him are
yea, and in him amen, unto the glory
of God by us.”

Remarks on Galatians 4:1-12

“Now, | say, that the heir, as
long as he is a child, differeth
nothing from a servant though he be
lord of all.” This is a principle true of
believers under what we may call
the old covenant. They were heirs,
no doubt, and blessing is to be their
portion; but the heir is no more than
the bondman or slave, as long as he
is an infant, which is the force of the
word “child”. “Under tutors and
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governors, until the time appointed
of the father.” He is under these till
the time appointed of the Father.
“Even so we, when we were
children” — he applies it particularly
to what they had been as Jewish
believers — “were in bondage
(servitude) under the elements of
the world: but when the fullness of
the time was come, God sent forth
his Son, made of a woman, made
under the law, to redeem them that
were under the law, that we might
receive the adoption of sons.”

It was quite necessary that
Christ should be a man and a Jew. If
He had not been a mall, there could
have been no basis for meeting any
child of Adam, under  all
circumstances; and if He had not
been a Jew, where had been the law
or the promises either? But being
both, now comes in an infinitely
greater thing — redemption. He
came as a man and under the law,
but the object was, that He might
redeem them that were under the
law. The mere keeping of the law
could not have redeemed any one: it
was essential to the vindication of
God that the Lord should show He
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was perfect man under the law,
perfect Son of man, perfect Israelite,
perfect Son of God above law — in
all things perfect. But whatever
might be His glory, and whatever He
might come down into, the end of all
was redemption here to redeem
them that were under the law. God
was waiting that He might bring
them into the place that He
intended His people to have. It was
no pleasure to God to see children
trembling. He was waiting for the
blessed moment when Christ’s
death would give the righteous title
to deliver His people from that
condition, to bring them into a new
state of things, when the bond of
the law would be forever broken by
the death of Jesus the Son of God.
And so it was. He therefore
redeemed them that were under the
law.

No negative deliverance will
ever satisfy God. It was “to redeem
them that were under the law, that
we might receive the adoption of
sons.” But even that does not satisfy
Him; for there might still have been
the thought that this adoption of
sons was only for the believers in
Israel — that this was what they
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were brought into now. But the
apostle turns round to the Gentiles,
and says, “And because ye are
sons” — changing the person, and
addressing the Galatians in a very
pointed manner, “And because ye
are sons, God hath sent forth the
Spirit of His Son into your hearts,
crying, Abba, Father.” Here we learn
most clearly that the Jew by the law
only got into a position of bondage:
that was all the law could do for him.
It was impossible that it could be
otherwise. It could condemn what
was wrong, and no more. But now
Christ came, and in Christ there is
power to deliver, and this is what
ruined man wants. There s
delivering power, and God
introduces it in Christ. “When the
fullness of the time was come, God
sent forth his Son.” It was God
Himself introducing this blessed
work; indeed, what God delights in.
When the law was introduced,
though God gave it, yet He simply
says, “it was ordained by angels.” He
merely puts servants to the work,
comparatively distant servants, that
never had the link of life and the
Spirit, the link of Christ Himself,
which we have. Angels may be holy,
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but an angel never rises out of the
condition of servant; they are even
servants of the saints, sent forth to
minister for them who shall be heirs
of salvation. But now, when he
comes to speak of redemption, he
makes God most evidently and
thoroughly the source of it. “God
sent forth his Son, made of a
woman, made under the law, to
redeem them that were under the
law, that we might receive the
adoption of sons. And because ye
are sons (ye Gentiles).” Of course,
believing Gentles alone are meant;
but without any question of our
being put under the law, without the
least thought of putting us under the
disciplinary process which the Jews
had known.

“Wherefore thou art no more a
servant, but a son; and if a son, then
an heir of God through Christ.” Just
as in chapter vi where he says,
“Brethren, if a man be overtaken in
a fault, ye which are spiritual restore
such an one in the spirit of
meekness.”

“Howbeit, then, when ye knew
not God, ye did service unto them
which by nature are no gods! But
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now, after that ye have known God,
or rather, are known of God.”
“When ye knew not God,” clearly is
about the heathen. “How turn ye
again to the weak and beggarly
elements, whereunto ye desire again
to be in bondage?” They must have
been perfectly shocked. Turning
again to idolatry! They might say,
We are only taking up the principle
of the law: do you call that the weak
and beggarly elements? Why, says
the apostle, when you were
unconverted, you worshipped false
gods — idols; but if you Christians go
and take up Jewish principles, even
these feast days or other principles
of the law, you are in principle
idolaters, turning back again to that
idolatry out of which God delivered
you.

“Ye observe days, and months,
and times, and years.” Not to do this
now is the wonder. Alas! the
Galatian evil is thought a proof of
religion. He marks that as an error;
and not merely so, but as a proof of
idolatry. In  heathenism these
festivals were of great account; and
God permitted it in Judaism because
they had a means of religion suited
to their state and the worldly
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sanctuary. But now all is completely
changed, and the observance of
these special feasts and seasons as a
means of pleasing God is put down
with a high hand by the Holy Spirit.
“I' am afraid of you, lest | have
bestowed upon you labor in vain.”

Remarks on Galatians 4:12-31
“Brethren, | beseech you, be as
| am:” Then, remembering what he
said in chap. iii. 10 (“as many as are
of the works of the law are under
the curse”), we see that all which
could be got by taking legal ground
is a curse. Well, therefore, could the
apostle triumphantly urge,
“Brethren, | beseech you, be as | am;
for | am as ye are.” You were only
Gentiles and had nothing to say to
the law; and now | am brought
outside it as much as you — not, of
course, by becoming a Gentile, but
by being delivered from it in and

through Christ. There is the
blessedness of the  Christian
position.

“Ye know how through infirmity
of the flesh, | preached the gospel to
you at the first: and my temptation
that was in my flesh ye despised not
nor rejected, but received me as an
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angel of God, even as Christ Jesus.”
Did they not remember that when
he came to them, it was not with
might or show, but deeply tried?
Instead of outward attraction
attached to his person, there was
that which could not but be a
grievous trial to himself and to
them. But what did they think of
then? They were so full of the
gospel, so happy in finding the grace
and the blessedness of the truth
preached, that they regarded Paid as
they would an angel.

“Where is then the blessedness
ye spake of? for | bear you record
that, if it had been possible, ye
would have plucked out your own
eyes, and have given them to me.”
Their affections had been
completely alienated, which s
always the effect of false teachers
working on the mind. The enmity
grows, and every circumstance tends
to swell it. The apostle presses this
home urgently on their conscience.
“Am | therefore become vyour
enemy, because | tell you the truth?
They zealously affect you, but not
well. Yea, they would exclude you,”
or us — for it was really shutting out
the apostle from the saints —
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making a barrier between him and
them. “They would exclude us, that
ye might affect them:” that is, that it
might be all a matter of flattering
one another; for the law is invariably
perverted to the puffing up of the
flesh, when it is not used according
to the purpose of God. “But it is
good to be zealously affected always
in a good thing, and not only when |
am present with you.”

With the Galatians it was not
so. Taking advantage of the apostle’s
absence, they had been falling into a
fleshly use of the law, and with
teachers who humored it make
things more secure by ordinances;
and as the apostle had gone through
an immense deal about them in
their first corning to the knowledge
of Christ — had known, as he
expresses it himself, deep painful
throes about it — so he went
through all, in spirit, again now. “My
little children, of whom | travail in
birth again until Christ be formed in
you.” Legalism had so disfigured the
truth in their souls, that they needed
to be rooted and grounded in the
first elements of grace over again.
They had lost their hold of the cross,
and the apostle stood in doubt of
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them. Outwardly they might be very
zealous: but as far as testimony for
Christ, and their souls’ enjoyment of
Him was concerned, all was gone.
The apostle desired that the work
should be renewed from the very
beginning in their souls. “l desire to
be present with you and to change
my voice, for | stand in doubt of
you.” The meaning is, to deal with
them according to what he found
their condition called for. There
might be an effect produced, and he
would speak softly to them; or they
might be light, proud, and hard, and
then he must deal sternly.

“Tell me, ye that desire to be
under the law, do ye not hear the
law?” “Law” is sometimes said about
the word of God in general as then
revealed, as in Psa. 19, “The law of
the Lord is perfect, converting the
soul.” But when spoken of as that
which the Christian is not under, it is
the principle of the conscience being
put under certain obligations, in
order to acquire a standing with
God. This is the fallacy which Paul is
laying bare. Therefore, says he, “Ye
that desire to be under law, do ye
not hear the law? For it is written
that Abraham had two sons, the one
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by a handmaid, the other by a
free-woman. But he who was of the
bond-woman was born after the
flesh; but he of the free-woman was
by promise.” There you see the
connection between flesh and law,
promise and grace. The Spirit has to
do with the promise, the law with
the flesh. This he illustrates from
Genesis.

“But Jerusalem, which is above,
is free, which is the mother of us
all.” The word “all” has been added
to this verse. The true text ends with
“us,” and obviously the sense is
fuller and better without it. “All” was
added, probably, by those who
thought to strengthen the
connection of all the children of
God; whereas the inspired writer
particularly refers to those that had
been Jews. He says, We are no
longer children of Jerusalem which is
below, but we belong to Jerusalem
which is above. As to the earthly
Jerusalem, we owe her no allegiance
now; we belong to Christ, and
consequently to the heavenly
Jerusalem. For it is written — and
now he refers to a passage in the
prophets “Rejoice, thou barren that
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bearest not; break forth and cry,
thou that travailest not; for the
desolate hath many more children
than she which hath an husband.”
The meaning may be a little obscure
at first, but adds much, when
understood, to the force of what the
apostle insists on. It is connected not
so much with Hagar and Sarah, as
with the reference to Jerusalem. See
Isa. 54, where Jerusalem in a future
day is looking back upon her past
trials, and God makes a remarkable
reckoning of grace. He is speaking of
the time when she was so long
desolate, her present season of trial,
when she is reft of all her outward
privileges; but of that very time it
says, she has more children than
even when the Lord was her
husband. In Hosea, Israel is spoken
of as one most guilty, and the Lord
about to put her away. Then she is
the desolate one: the Lord has
forsaken her because of her sin; but
in due time, before there is any
outward deliverance from under
Gentile captivity or oppression,
grace begins to work, and all those
who are brought in under Christ now
are counted in a certain respect her
children. But all is connected with
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Jerusalem that is to be — Jerusalem
that will have ceased to be Hagar
and have taken the ground of grace.
So that when she looks upon the
Christians who will then be in their
own heavenly place, the Lord will
count them as children of the
desolate wife. He will say, “Rejoice,
thou barren, that bearest not; break
forth and cry, thou that travailest
not, for the desolate hath many
more children than she which hath
an husband.” It is a comparison of
herself during her time of desolation
with herself when she had a
husband. The latter was the time
when she was owned in her earthly
standing, and she had few children
then; but now, in her desolation,
there is a mighty outpouring of
God’s grace, and a wide ingathering
of souls, who are counted as her
children.

The Epistle to the Galatians
never takes up the standing of the
Church properly, not going beyond
the inheritance of promise. There
are certain privileges that we share
in  common with every saint.
Abraham believed God, and it was
counted to him for righteousness.
We, too, believe and are justified.
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Substantially, faith has so far the
same blessings at all times. We are
children of promise, entering into
the portion of faith as past saints
have done before us; and this is
what we find in Galatians, though
with a certain advance of blessing
for us. But if you look at Ephesians,
the great point there is that God is
bringing out wholly new and
heavenly privileges. This is in no
respect what Galatians takes up.
There we are on the common
ground of promises. “If ye be
Christ’s, then are ye Abraham’s
seed, and heirs according to the
promise.” But in Ephesians there are
certain distinct and superadded
privileges that Abraham never
thought nor heard of: | mean the
formation of the Church of God,
Christ’'s body, the truth that Jews
and Gentiles were to be taken out of
their place, and made one with
Christ in heaven. This was the
mystery concerning Christ and the
Church, hidden from ages and
generations, but now revealed
through the Holy Ghost. So that in
order to have a right view of the full
blessing of the Christian, we must
take the Ephesian blessing along
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with the Galatian.

“Now we, brethren, as Isaac
was, are the children of promise.
But, as then, he that was born after
the flesh persecuted him that was
born after the Spirit.” There he
shows the practical fruit of it;
nevertheless he says, “What saith
the scripture? Cast out the
bond-woman and her son, for the
son of the bondwoman shall not be
heir with the son of the
free-woman.” What a death-blow to
all who maintain that the child of
God has anything to do with the law,
as that which determines his own
relationship to God! The law is a
powerful weapon for probing the
ungodly; but in our own standing we
have done with it. “So then,
brethren, we are not children of the
bond-woman, but of the free.” Such
is the conclusion of the apostle’s
argument.

Remarks on Galatians 5:1-12

“Stand fast in the liberty
wherewith Christ path made us free,
and be not entangled again with the
yoke of bondage.” A reasoning mind
might say, Is it possible to believe
that circumcision, on which God
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insisted so much with Israel, is to be
given up now If there were no value
in it now, why was it enjoined on
Abraham’s seed? And if it were so
significant and obligatory then, why
not now? Besides, does not Christ
teach that it was not of Moses, but
of the fathers? All this might furnish
a plausible platform for human
feeling and argument; but the
apostle was led of the Holy Ghost to
deal with the question of
introducing the thinnest wedge of
the law. Take circumcision, the type
of having our nature mortified:
every believer has this verified in the
death of Christ. But believers might
have said, There ought to be the
outward acknowledgment of it too:
why not retain the rite which
connects us with Abraham, Isaac,
and Jacob? We are feeble and
forgetful: why should we not keep
up that which “the elders” prized so
deeply while we enjoy the blessing
that is new? But the apostle deals it
a death-blow in this epistle.
Whatever the use to which God
applied circumcision before Christ, it
had no value now. “Stand fast,
therefore, in the liberty wherewith
Christ has made us free, and be not
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entangled again with the yoke of
bondage. Behold |, Paul, say unto
you, that if ye be circumcised, Christ
shall profit you nothing.” That is, if
you should be circumcised after this;
it was not a question of those who
had already been. But if they, as
Christians, sought it, “Christ shall
profit you nothing.” He does not
mean that, supposing anyone had
made the gross mistake of being
circumcised, this could not be
forgiven; but that, if they now
passed through that ordinance, as
necessary to their complete
justification, His efficacy was for
them made void. Thus, not only is
Christ a complete Savior, but He is
an exclusive one. The attempt to add
to Christ is in fact to destroy
salvation by Christ. And now see
how that same God, having given
Christ, puts a stop to it all. It had
done its office; and now to bring it in
again would be to obscure, dishonor,
and even destroy the work of Christ.
God had shown by it, in a figure, that
the old man was to be treated as a
vile and dead thing. But Christ is
come; and there is not now a mere
disciplinary process on the old man,
but a “new man;” and the idea of

61

SLBH - TN T
"R - AEBHRIER
FeikEl o FIREE SRR
- AZEE  ZEBWH
BRI 7 - 1 (N
5:1-2 ) HIRZERRE
2 EMABCEREE
ZARBEE - fFRERE
RS EREIS - T &
EmARMERE 7 -
REAZHRIBARETT
=2 £B F—EAFM
S EEiERR ; Mt
{5 LUEE 1R Bl 7F 2 1P
STEERNILFTRG
R - A R4S PR I
JETERE - ALEE A
EIF 2 — &5 = /YR
+* - HE2E—RKE -
a1 B T E B LUINERR
NEEZEREEEF
KR - MSEEE
B —u#MmeEis P EE
RSeEREILEIE - B4
WEIES5ER - WS5H
RERECEME SR
gl - ABEE  ERER
BEERLF - BFES
SRV CCMR 2R ZRARARE A
2R B RIEBENSEY) -
BEEERE - IS5HR

REHEANLRA



mixing up something done to the old
man, along with the new, as a means
of justification, is most offensive to
the Spirit of God. “Behold, | Paul say
unto you, that if ye be circumcised,
Christ shall profit you nothing; for |
testify again to every man that is
circumcised, that he is a debtor to
do the whole law.”

Is not then every Christian thus
a debtor? God forbid: it is false
doctrine. If he were, he would be a
lost man. | am aware there are those
who do not understand this; who
think that Christ, besides bringing
pardon, is simply a means to
strengthen them to keep the law.
But this is sad and fundamental
ignorance of Christianity. Is a
Christian then at liberty to break the
law? Still more loudly do | cry, God
forbid! It is one thing to be a debtor
to do the whole law, and another
that God can make light of any
breach of the law. Is there then
nothing possible between these two
conditions-debt to the law and
freedom to break it? Neither
consists with a Christian. He who is
free to do his own will is a lawless,
wicked man. He who is under the
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law to do it, describes the proper
condition of the Jew and nobody
else. The Christian stands on an
entirely different ground. He s
saved by grace and is called to walk
in grace.

It may be said, Was not Christ
under the law? Yes, assuredly, but
He was above it too. The Christian,
the Gentile, never was under it; and
being set in Christ, now that he
believes, he stands on other ground,
to which the law does not apply. For
this reason every Christian (no
matter who or what) is regarded by
God as alive from the dead, to bring
forth fruit unto God. The law only
deals with a man as long as he lives;
never after he is dead. “But ye are
dead, and your life is hid with Christ
in God.” And that, it is remarkable, is
not at all what is said of us, after a
“second blessing,” extreme unction,
or any other step of true or
imaginary perfection. We begin with
it: our baptism declares it. What this
sets forth is Christ’'s death and
resurrection. And if it has any
meaning for me, it says that | am
identified with Christ dead and risen.

The Holy Ghost shows that the
very smallest insisting on the law, in
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any shape, brings you in a debtor to
do the whole of it. “Christ is become
of no effect to you, whosoever of
you are justified by the law; ye are
fallen from grace.” By these last
words, he does not mean that they
had slipped into immorality, or were
openly gone from Christ. But they
had joined the law along with Christ
as a means of justification; and the
moment you have done this, you
have let slip the only principle on
which God can possibly count you
righteous. Accordingly, the apostle
concludes the whole matter with,
“We, through the Spirit, wait for the
hope of righteousness by faith.” It is
not that we, through the Spirit, are
waiting to be justified, but “we,
through the Spirit, wait for the hope
of righteousness by faith.” And what
is this hope? It is the glory of Christ.
We have the righteousness, but not
yet the hope of it. We have Christ
Himself, but the hope of
righteousness is the hope that
righteousness in Christ entitles me
to. We have become the
righteousness of God in Christ. But
what is the hope of righteousness? It
is the hope of the glory of God: as it
is said in Rom. 5, “Being justified by
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faith, we have peace with God,
through our Lord Jesus Christ: by
whom also we have access by faith
into this grace wherein we stand,
and rejoice in hope of the glory of
God.” “For in Jesus Christ neither
circumcision availeth anything nor
uncircumcision, but faith which
worketh by love.” “Ye did run well.
Who did hinder you, that ye should
not obey the truth? This persuasion
cometh not of him that calleth you.”
He reproaches them with having
listened to these false teachers, who
had pressed circumcision. “A little
leaven leaveneth the whole lump.”
Is it not solemn to find that the very
word “leaven” which is used in 1
Corinthians to describe frightful
moral corruption, in Galatians
characterizes the introduction of the
legal system among the children of
God? God treats it as a most
offensive thing. And the tone of the
Holy Ghost in writing to the
Galatians is even more severe than
in  addressing the Corinthians.
Because, although the Corinthians
were guilty of what was far more
blamable in the sight of men, the
Galatians had fallen into an error
that struck more deeply at the
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foundations of God’s grace: and a
spiritual man invariably judges sin,
not by that which man thinks of it,
but by what it is in the sight of God.
Having brought out the character of
it, he says, “I have confidence in you
through the Lord that ye will be
none otherwise minded.” He could
not say that about all of them: he
says it in a general way;, and adds
“But he that troubleth you shall bear
his judgment, whosoever he be.” He
wants to separate them, and to give
a sense of horror about those who
had misled them. “Faith which
worketh by love” does not hesitate
to use strong language about the
corrupters of the Church of God —
denounces them most earnestly,
and as a duty to God and man. “I
would they were even cut off which
trouble you.” “He that troubleth you
shall bear his judgment, whosoever
he be.” There were several engaged
in that bad work. “And I, brethren, if
| preach circumcision, why do | yet
suffer persecution?” They had made
the Apostle Paul to be a sort of
evidence in their favor. They may
have taken advantage of his
circumcising Timothy, in order to
make a show of inconsistency
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between his acts and his preaching.
But Paul was not acting contrary to
these principles when he
circumcised Timothy.

Remarks on Galatians 5:12-31
“Brethren, ye have been called
unto liberty.” That is, this
characterizes our calling. Only, says
he, it is not liberty for an occasion to
the flesh, or you are not to use
license: do not tarn this liberty for an
occasion to the flesh, but by love
serve one another. There he showed
that there is a faith that works by
love (as said a few verses before); so
now he shows that the object of that
love should be the helping one of
another. It is not for the purpose of
putting you under the law, but that
you may serve one another; “for all
the law is fulfilled in one word, even
in this: Thou shalt love thy neighbor
as thyself.” Had they not been trying
the law? And what had been the
result? He says, You have been
biting and devouring one another:
that is not fulfilling law, but lusts.
The law is a Kkilling, destroying
power: not because of its being bad,
but because our nature is. And
remember that the law bears upon
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our nature. The law was given not to
the new man but to the old.

“This | say, then, walk in the
Spirit, and ye shall not fulfill the lusts
of the flesh.” The action of the Holy
Ghost is not merely as a convincer of
sin, nor as the energy of
regeneration; all Christians hold this;
far as they are parted on other
topics, they cannot but hold the
same fundamental truth, that all the
power of having this new nature
communicated to us is by the Holy
Ghost. Some may hold the truth
more intelligently and carefully as to
form; but all necessarily own the
Holy Ghost as that which convinces
them of their evil and gives them
this new life, which is of God.

The Galatians had new life, but
what was to be the power for
producing Christian holiness? They
were bringing in the rule of the law
as a means of holiness; and the
apostle entirely puts this aside.
“Walk,” he says, “in the Spirit, and
ye shall not fulfill the lusts of the
flesh.” There we have the divine
guard; nay, more than that, it is not
merely admonition against this or
that evil, but what will give us power
for what is good. “Walk in the

68

IR MM 2R - 1A% B
HEEAMIEFHA -
"FER - R=IR
2R2EMTT - BAIAE
NESHIBRR [ - (7J[I
3m)¥§m5ﬁ
Ny A %03E - ZEf’E?.%EE
HAOE ; ?imﬁﬁﬁ1*’i
%I—EE’J BIEBEE
1HJ1F9%I—EE”JKLE
*HIEE’\JEZ!KEJE =
SEEMENENIEE
BEEA BT - EF
BAEEENEZEME
EFTNUNEIRE - BEX
R B D IU P 0 28

fhfp5E - 45 E2 1t {PY

A EEE 24 -
ﬂﬂﬁljﬂtﬁiﬁﬁ%

Enn o] = JEE 4 B

e AR 7] ? At 4P
%I/\é%lﬂ’]aﬁ?ﬁ%ﬁ%
EMFE @TEEJH—”\
BZAE - fEr © TR
1F3*JIIEEE”EEﬁ'ﬁﬁ T

A AHCRESIBRR [ ° |
%WHELEE’\J%@%E’\]
(FE - 88 H - EAEIE
EESEBESER LRSE

A E,.uﬁﬁ'ﬂjjix
= - | IRFEEMmMIT



Spirit.” The Holy Ghost has been
sent down to dwell in the believer.
You want power against the lusts of
the flesh; the Spirit is that power,
and there is no other. “For the flesh
lusteth against the Spirit, and the
Spirit against the flesh: and these
are contrary the one to the other, in
order that ye may not do the things
that ye would.”

The Holy Ghost is given; not like
the law, a thing outside one; but the
Holy Ghost is an inward power that
indentifies  Himself  with  the
affections of the soul, and gives
strength to desires after what is
good, and against natural lusts or
any way in which the flesh may show
itself.

Let us look at the Epistles of
John, who tells us to try the spirits;
and the great test is just this — the
Holy Ghost invariably exalts Christ.
What makes the Church is the
owned, recognized, carried-out truth
of the Spirit’s presence.

When God gives the law, He
tells them that He was the God that
brought them out of the land of
Egypt and out of the house of
bondage. | might show how we are
delivered out of our bondage. This is
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quite grace as far as it goes. But the
moment you put Christians under
the law as that which they have to
walk by as an Israelite of old, you are
doing the very evil that the Epistle to
the Galatians was intended to
correct, and what the Holy Ghost
says those led by the Spirit do not.
“If ye are led by the Spirit, ye are not
under the law.” So men are doing at
the present time — taking up the
language of the commandments
that were intended for Israel, and
this not merely to convict of sin; but
they undertake them as the
directory of their own obedience to
God every day. Yet they are obliged
to explain away a great deal of the
law; for instance, the sabbath day.
They keep, and very properly, the
Lord’s day, and | keep it too. But |
deny it to be the sabbath day, and
maintain that the first day and the
seventh day are not the same thing.
Scripture always contrasts the first
day with the seventh. The one is the
first and the other is the last day of
the week. The first day is a new
thing, altogether apart from the law.
People think that the keeping of a
seventh day is the important thing;
but that is not what God says, but
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the seventh day; and we are not at
liberty to alter Scripture. This is not
hearing the law, but destroying it.
Who gave any man liberty to change
the for a? specially as the change
makes an all important difference.
Let us only beware of tradition and
seek to understand the word of God.
The denial that the law is the
Christian’s rule of holiness is very far
from impairing holiness. The Holy
Ghost brings in a much deeper
character of holiness than was even
asked in the Ten Commandments.
When our Lord said, “Except your
righteousness exceed the
righteousness of the scribes and
Pharisees,” He did not mean
righteousness imputed to us, but
practically true. The Christian has a
righteousness that is real. It is true
that we become the righteousness
of God in Christ, but that this is the
only righteousness of the believer, |
dispute. The Holy Ghost produces a
real work in his soul, founded upon
the work of Christ — separation
from the world, devotedness to God,
obedience, love; and all these things
not merely according to the Ten
Commandments, but according to
the will of God as it was fully
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displayed in Christ. If any man holds
that because the Lord kept the law,
He did nothing else, | pity him. The
keeping of the law was a small part
of His obedience; and we are called
to be like Christ in His devotedness
to God at all cost. A first principle of
practical Christianity runs thus: “If
when ye do well, and suffer for it, ye
take it patiently, this is acceptable
with God.” This is a thing quite
unknown to the legal system.

“Now the works of the flesh are
manifest” — there was no difficulty
to discern them — “adultery,
fornication, uncleanness,
lasciviousness, idolatry, witchcraft,
hatred, variance, emulations, wrath,
strife, seditions, heresies, envyings,
murders, drunkenness, revelings,
and such like. Of the which | tell you
before, as | have also told you in
times past, that they which do such
things shall not inherit the kingdom
of God.” This is the meaning of the
verse, “Work out your own salvation
with fear and trembling”.

“The fruit of the Spirit is love.”
He begins with love — that which is
of God, and flows directly from God,
and which is the knowledge of God’s
character more than any other thing.
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“The fruit of the Spirit is love, joy,
peace, longsuffering, gentleness,
goodness, faith.” Such is the effect
produced by God’s love —
“meekness.” There he gets down to
what would more particularly deal
with one another. And then he
speaks of temperance, because that
supposes the bridle put upon the
evil nature — the self-control which
the Holy Ghost works in the soul for
the Lord’s sake, as evidently being
set in this world to be an epistle of
Christ, so that we should not give a
false character to Him whose name
we bear. But all these are the fruits
of the Spirit; and he adds, “against
such there is no law.” The law never
produced these. So the law will
never condemn those who walk in
these things; as he says to the
Roman saints, chap. xiii speaking of
governors and rulers, “Do that which
is good, and thou shalt have praise
of the same; for he is the minister of
God to thee for good.” So here,
“against such there is no law.” If you
are producing these fruits of the
Spirit, there is no condemnation
against them. On the contrary,
“They that are Christ’s have crucified
the flesh with the affections and
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14

lusts.” He shows that all that are
Christ’s have gone through the great
question of what was not His: they
have crucified the flesh with the
affections and lusts. They have
submitted to the sentence of death
on all their nature — they have
“crucified the flesh.” We know, of
course, that is only really and fully
done in Christ — that it is in the
cross of Christ that this crucifixion of
the flesh, with all its lusts, takes
place. Hence, too, it is true of every

believer. The flesh, with the
affections and lusts, is a thing
already done with. If we are

Christians at all, we have crucified
the flesh with its affections and
lusts. If it were only a person just
born of God, | should say he has
“crucified the flesh, with its
affections and lusts.” But it may be
asked, Have not | got to crucify it? |
answer, it is done already: you have
got to believe it, and to walk in the
strength that faith gives you. What a
comfort to know that the flesh is a
judged thing — that sentence of
death has been put upon it! What
will strengthen more than this? That
you are not alive in the flesh now,
but living in the Spirit. And “if we live
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in the Spirit, let us also walk in the
Spirit.” Let that be the standard by
which you desire to be directed —
that you have the Holy Ghost as the
One to strengthen you. Let your aim
be to walk in that line of things.

Remarks on Galatians 6:1-10

We have fresh ground taken at
the beginning of chap. 6. “Brethren,
if a man be overtaken in a fault, ye
which are spiritual, restore such an
one in the spirit of meekness,
considering thyself; lest thou also be
tempted.” Now it does not follow
that he who is born of God is
spiritual. To live in the Spirit is a very
different thing from being spiritual.
A spiritual person not only lives, but
walks in the Spirit. Of course he has
the infirmities of other men, and
may even show nature; but in an
obvious way, taken as a whole,
through the grace of God he has
learned to judge, not to spare self,
to detect, especially in himself,
departure from the Lord, and to own
it frankly and humbly before God. In
consequence of this habitual
self-judgment, there will be far
greater tenderness in dealing with
sin in others. They may have a keen
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discernment; but where it comes to
that which is real and most
serious — which perhaps many
would give up as making the case
hopeless, and think that the person
could not be a Christian at all —
they, knowing more of the subtlety
of the flesh, as well as of the grace
of God, are able to count upon His
goodness, and are the very persons
to deal with the evil and to restore
that soul. So that you will always
find in cases that call for gracious
handling, it is for the spiritual, not
those that are the most used
themselves to trip, not those that
are apt to indulge the flesh and
depart from the Lord.

“Bear ye one another’s
burdens, and so fulfill the law of
Christ.” Stoop down, and take up
that which your brother groans
under. The ten commandments may
not demand it, but so you will fulfill
the law of Christ. This is the law for
us Christians. It is not a question of
the law of Moses; because, although
that was the law of God, and always
must be the measure with which
God deals with the natural man, He
is dealing here with those who were
living in the Spirit; and the law at
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Sinai was never given to the spiritual
man, but to a fleshly people, even to
Israel. The law deals with the natural
man, and, therefore, with what is
evil in him. Who can tell the new
man, “Thou shalt not kill;” “thou
shalt not steal?” Does the new man
ever lust, or commit adultery? The
very notion carries upon its face the
evidence that the whole theory is
false. The Ilaw of the ten
commandments never was
addressed to the new man at all. The
new man can make use of it; but this
is a very different thing from taking
it up as the language of its own
responsibility before God. If we are
saints, we are not doing to live, but
living to do our Lord’s will without
such a thought as death or the
curse. What, then, is this law of
Christ? Christ was always occupied
about others. He never did, in one
act of His life, His own will. This is
precisely to be holy in love, which
Christ was: obedient and truthful in
love was what characterized all His
existence here below.

“Bear ye one another’s
burdens, and so fulfill the law of
Christ.” This is what Christ was doing
when He was here below. He did not
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please Himself. He never chose the
path of ease; but, on the contrary,
every case of wretchedness and sin
and sorrow was what occupied the
Lord Jesus, provided it were the will
of God. When He took His place as
man on earth, there was this
continual exercise of communion
between the Lord Jesus and His
Father, the spirit of dependence
upon the living God that never acted
without His Father’s direction. And
so it should be with our souls. If we
are thus laying ourselves out to bear
one another’s burdens, we need to
wait upon God about. it to know
what the will of the Lord is. It is not
the law, nor ordinances, but “bear
ye one another’s burdens, and so
fulfill the law of Christ.”

Manifestly, then, “If a man
think himself to be something, when
he is nothing, he deceiveth himself.”
The law never crushes the pride of
man; and man will bear with
anything that supposes he can do
something. “For every man shall
bear his own burden.” In fact, we
have here the two great practical
principles of Christianity: the one is
active energetic love, which bears
the burdens of others; and the other
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is personal responsibility. “Verily |
say unto you, He that heareth my
words, and believeth on him that
sent me, hath everlasting life, and
shall not come into judgment, but is
passed from death unto life.”

“The Lord himself shall descend
from heaven with a shout, with the
voice of the archangel, and with the
trump of God, and the dead in Christ
shall rise first. Then we which are
alive and remain shall be caught up
together with them in the clouds, to
meet the Lord in the air.” That is, the
living saints are caught up with the
dead that are risen already. But take
another scripture. “We shall not all
sleep.” Men must all die; but “we
shall not all sleep.” We shall not all
necessarily die; but we shall all be
changed. Whether they are dead
Christians, or living ones, all must be
changed, conformed to the image of
the Firstborn, glorified in their
bodies. But all saints will not have
departed this life, nor need
resurrection; for those Christians
who will be found alive when Christ
comes, will be taken up to be with
Christ, and changed into His glorious
image, without passing through
death at all, like so many Enochs, at
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once transformed into the likeness
of Christ’s glory. This is what all of us
as Christians ought to be waiting for;
without knowing when it may be.
Therefore it is said, “We shall not all
sleep, but we shall all be changed.”
But what will become of those who
have refused Christ? They must all
be judged. “It is appointed unto men
once to die; but after this the
judgment; so Christ was once
offered to bear the, sins of many;
and unto them that look for Him
shall He appear the second time
without sin unto salvation.” There
you have the two portions — man’s,
death and judgment; the Christian’s,
Christ, the one offering for sins and
about to return in glory for their full
salvation, not judgment. The
qguestion of sin had been so
completely settled at the first
coming of Christ, that Christ does
Such is  the Christian’s
expectation. Thus, in this fifth verse
(“Every man shall bear his own
burden”), it is not the least a
guestion of bearing each our burden
in judgment. If this were so, not a
soul could be, not one deserves to
be, saved. For who has not been
guilty of sins, dark and deadly
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sins? — sins that God could not
possibly forgive, unless He had a
perfect way of His own — and He
has. But that way cost Him His Son,
and the cross of His Son; and the
cross is the triumph of God. In it
Christ has put away sin forever for
every soul that believes in Him.
Therefore when He says, “Every man
shall bear his own burden,” it is
simply in view of the difficulties and
trials in practical life. Mind, he says,
that you bear one another’s
burdens; — but after all every man
must bear his own burden. Every
one of us must have to do with God
for himself. We cannot get any one
else to answer for us. Some make
Heb. 13:17 (“they watch for your
souls as they that must give
account”) to teach that ministers
answer for the souls of others, but it
is nonsense, or worse. The principle
is false. There is no such thing as a
person giving an account of
another’s soul. Each must give an
account of himself to God. The
sinner must be judged; but every
saint as well as sinner must give
account of everything unto God.

“Let him that is taught in the
word communicate unto him that
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teacheth, in all good things.” One is
this very thing — the privilege and
obligation of the taught to
remember Christian teachers in love.
It is not said, To him that teacheth
them; but, “To him that teacheth.”
What blessed largeness of feeling
this!

If there is a heart for the Lord, a
way will soon be found wherein to
serve Him; but that way often
demands much self-denial. No
circumstances set this aside. “God is
not mocked: for whatsoever a man
soweth, that shall he also reap; for
he that soweth to his flesh shall of
the flesh reap corruption; but he
that soweth to the Spirit shall of the
Spirit reap life everlasting.” This is
very strong, yet most true. A person
might say to me, | understood you to
teach, that those that believe had
life everlasting already; but here it is
said, He that soweth to the Spirit
shall of the Spirit reap life
everlasting. Both statements are of
the utmost value; but the point of
view is totally different. If God is
exhorting His people to a holy walk,
He shows that life everlasting is the
crown of that walk, and the end of
it. Whatever may be the salvation
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that grace brings in, it never sets
aside the value of holy devotedness
to God. And, therefore, those having
true faith manifest also real holiness;
and only those. The two things
coalesce. The believer in Christ
receives everlasting life. What is the
consequence? He sows to the Spirit,
and reaps life everlasting. The life
everlasting here is evidently what
we are to have in glory. The
everlasting life spoken of by John, is
what the saint possesses on earth.
Both are true. In glory, he will find
everlasting life there without alloy
receive it as a believer from Christ,
and | find it in heaven, pursuing the
path of the holy will of God. The life
resurrection of believers consists of
those who have done good here
below. “Let us not be weary in
well-doing; for in due season we
shall reap if we faint not.” There is
often a great danger of relaxing in
the course. A man starts well and
graciously; but after a while he finds
that he has been taken advantage of
by so many people, that he becomes
reserved and suspicious. This is to be
weary in well-doing, or its effect. He
is determined to be duped no more.
The truth is, there is a great deal of
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flesh in that kind of talk and feeling.
Where souls are occupied with the
grace of God, they are not so easily
worn out. Because another has been
selfish, is that a reason why a saint
should become selfish too! The
becoming state for a Christian is to
have an open, generous heart, and
to be active in looking out for
suitable ways of doing good. We
may meet with that which is sweet
and grateful, but we are not to be
surprised if we do not, and if there is
much from men that is painful. Let
us remember, it is to the Lord we are
lending; is there anything
disappointing there. He that gives to
the Lord is never disappointed. “As
we have therefore opportunity, let
us do good unto all men. This is the
business of the Christian — doing
good, and “especially unto them
who are of the household of faith.”
There is a special connection with
saints; but we are not to stop there.

Remarks on Galatians 6:11-18

“Ye see how large a letter |
have written to you with mine own
hand.” There we have a beautiful
confirmation of the remarkable way
in which the Holy Ghost mentions
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facts that bear the impress of God’s
own mind, His care and love for His
people, His deep concern in them.
The apostle himself draws attention
to the circumstances of this epistle.
He had written by others, and to
others far more freely; for, as | said
before, there is not a single
salutation in the epistle. Not that he
was straitened in desire before God;
but he could not let out his Christian
affections towards them. There was
that in their conduct which, though
it might be mingled with good, was
so disastrous and contrary to Christ’s
glory, that he stood in doubt about
them; he hoped about them, and
that was all. He had confidence in
the Lord touching them; but if he
looked at themselves-at what they
were doing and saying-he had none.

The two facts, then,-the
absence of personal salutation, and
his writing the letter himself,-both
bear a remarkable testimony to the
manner of God’s love working
through man’s heart. All the mere
interchange of the fraternal
amenities is at an end.

“As many as desire to make a
fair show in the flesh, they constrain
you to be circumcised; only lest they
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should suffer persecution for the
cross of Christ.” He does not mind
what people may say. They might
call it imputing motives-but no
matter. It is in vain to deny that
legalism fraternizes with the world,
and loves its own ease, loves present
reward, boast as it may of piety: it is
after all only a desire to make a fair
show in the flesh.

“But God forbid that | should
glory, save in the cross of our Lord
Jesus Christ, by whom the world is
crucified unto me, and | unto the
world.” They were glorying in what
would exalt human nature; because
in that way they could get the world
and its multitudes to unite with
them. In chap. 3 the cross of Christ is
viewed as deliverance from the law,
because Christ was thereon made a
curse for us. A man who believed in
Christ, who owns Him as the Son of
God — would you deny that he had
everlasting life? But unless such an
one receives the doctrine of the
cross intelligently, and applies it to
his position, he is still more or less
under the law, and does not
understand that he is completely
brought out of the old condition of
things into a new ground.
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In chap. v. the apostle applies
the doctrine of the cross to the flesh,
and shows that they that are Christ’s
have crucified the flesh with the
affections and lusts. Here | find that
my flesh is a thing | am entitled to
regard as done with before God, no
less than the law. Now, in chap. vi
comes in the third thing, the world.
You have a regular gradation —
freed from the law, which would
affect the conscience of a godly
person; then, when a man is free
from that anxiety, comes in the
guestion of the flesh, with its
affections and lusts. But fins, he is
told, was all judged in the cross of
Christ. Therefore, as a part of the
comfort God gives me, | am entitled,
as a matter of faith and not of mere
feeling, to know, “They that are
Christ’s have crucified the flesh, with
its affections and lusts.” It does not
say, “They are crucifying it,” as if it
were something going on; but it is
done in receiving a crucified Christ.
In God’s sight, and now to faith also,
their nature was nailed to the tree,
and is done with before God; and
now they have got a new nature: as
Paul says, “Not |, but Christ liveth in
me.” The old nature that we have
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still exists, of course; but to faith
God has already done with it in the
cross of Christ; so that the business
of the Christian man is to occupy
himself, not with mere restraints,
but with Christ; which fills the soul,
by the energy of the Spirit, with all
that is good, draws it out into what
is lovely, and, in short, is the true
power of Christian holiness. If a man
is occupied with what is good, he
will hate his flesh; but it is only
occupation with Christ that gives the
soul power thus to put the sentence
of God upon the flesh. Now comes
the third and last thing in Christian
experience; for you will find men
who know somewhat of deadness to
the law and to the flesh, but who
still think that it is the duty of the
Christian man in this world to serve
God in his generation. But how
would God have Himself to be
served now? Never by anything that
contradicts the cross of Christ. The
service of the Christian is to be
founded on the cross: and what
does the cross declare about the
world? That it is now at open war
with God. Ever since the cross of
Christ, God has no alliance with the
world. Before that the world was
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allowed: and therefore it was not
wrong for Joseph to be governor in
Egypt, nor for Daniel to sit in the
gate of the king of Babylon. But it is
utterly ignorant to reason from what
was tolerated then to what pleases
God now that the cross of His Son is
a fact.

“For in Christ Jesus, neither
circumcision availeth anything, nor
uncircumcision, but a new creation.”
People may boast about their forms
or their no forms, but whatever it
may be, it is all wrong, unless you
have got positive, substantial
blessing from God; unless you have
the cross of Christ and the new
creation. “He that hath the Son hath
life.” It is called here the “new
creation,” because it is not merely
looked at as life found, but
contrasted with the old, which had
to do with the world.

“And as many as walk according
to this rule, peace be on them and
mercy, and upon the Israel of God.”
In the first expression, “as many as
walk according to this rule,” he
specially looks, | think, at the Gentile
believers, such as the Galatians
were. “This rule” is the rule of the
new creation — Christ Himself. He
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adds, “peace be on them and mercy,
and upon the Israel of God.” The
only part of Israel acknowledged
consists of the real believing Jews.
“Israel of God” seems to be not used
here as a general phrase for every
saint, but for the believing ones in
Israel — those who had repudiated
their own works and found shelter
only in Christ Jesus ... Two parties
are spoken of, and not one only. “As
many as walk according to this rule,”
are rather the Gentile believers; and
the “Israel of God” are the Jewish
saints, not the mere literal Israel, but
“the lIsrael of God;” the Israelites
indeed, whom grace made willing to
receive the Savior.

He then adds, “From
henceforth let no man trouble me;
for | bear in my body the marks of
the Lord Jesus.” Their fleshly wisdom
had brought in confusion and every
evil work, law instead of Ilove,
questions about his ministry, “I bear
in my body the marks of the Lord
Jesus.” He had been scourged and
put in prison. What mark of indignity
had not been put upon him? These
(not circumcision) are “the marks of
the Lord Jesus.” Just as a slave in
olden time used to bear the name of
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his master burnt into his flesh, so, he
means, he bore in his body the
marks of the Lord Jesus. Let others
bear or seek what they may, these
are the marks that | value. They
were the sufferings that he had
endured for the sake of Christ and
the gospel. Nothing more sweet and
touching, but at the same time what
a sweeping condemnation of those
self-exalting men who took their
ease in the presence of one whose
life was suffering for Christ!
“Brethren, the grace of our Lord
Jesus Christ be with your spirit.
Amen.” It is indeed most gracious
and dignified. He asks not that they
might feel the thunders of that law
under which they desired to put
themselves; but that “the grace of
the Lord Jesus Christ should be with
their spirit,” showing how
thoroughly he felt the
vantage-ground which grace gave
him — how he could meet all these
attacks upon himself — how he
could point to the scars of his
honorable warfare, if they talked of
their circumcision, though he would
boast of nothing but Christ’s cross.
Our wisdom is Christ, as our folly is
ourselves. The Lord grant then that
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we may learn better to know our
true wisdom and to walk in it; and,
while holding fast the truth, that we
may desire earnestly the blessing of
those who oppose it, and seek the
deliverance of every soul around us.
The Epistle to the Galatians is the
death-blow to the religions world,
root and branch, as it is to the
revival or continuance of the same
system, which the Apostle Paul was
there so strongly denouncing, and
which he shows to be the enemy,
not of the saints only, but of the
cross of Christ.
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